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Pontius Pilate: prefect of Judaea from 26-36 A.D.

-worked his way up the ranks, from being a cavalryman in the
Roman army to becoming a province prefect (governor)

-Philo, the Greek philosopher, described him as an
"unbending and recklessly hard character."1

-his rule was total, but he was technically subordinate

to the governor of Syria, and ultimately to

Emperor Tiberius in Rome.
-powerful: the only regional authority who could legally i

condemn someone to death. (John 18:31) m

[READ 23:1-4]
v. 1—"whole assembly." See 22:66.
Why bother Pilate with this "Jewish incident?"'

v.2-4—"this man" is emphatic, similar to the scene where Peter denied Jesus (22:56,59).
Notice how the Jewish leaders try to make their accusations appealing to Pilate:

o. Subverting the nation. In the NT the word "subversion" usually means to destabilize

one's faith, but here the Jewish leaders reword it to make it more appealing to

Pilate's political concerns;
b. Opposes paying taxes to Caesar. This is a lie, as proven in 20:20-26.

c. Claims to be a king. Jesus affirms that he is King of the Jews, but Pilate didn't care,
because to him tha£jtitte-vvas just anotrrerf«Ugjpus hashtag. Jesus was no threat.

Why/did Pilate find Jesus innocent?V

Because religious law # civil law.

Pilate was only concerned with the state (i.e., civil law).
[READ 23:5-7]
v. 5—Jesus is a Galilean. When Pilate realizes this he insists that Jesus be brought before the governor of

Galilee, Herod Antipas.
Herod Antipas: Tetrarch of Galilee and Perea from 4 B.C. - 39 A.D.

-son of Herod the Great.
--he put John the Baptist to death.
--there were many rulers named Herod, but in the New Testament it always means Antipas.

1 Philo had little good to say of Pilate: "Corruptibility, violence, robberies, ill-treatment of the people, grievances,
continuous executions without even the form of a trial, endless and intolerable cruelties" were trademarks of

Pilate's administration. (Schurer, pg. 198) ^ I



-Antipas and Pilate were essentially equals, though Antipas had leverage because of his royal blood,
v. 6—Neither Pilate nor Antipas lived in Jerusalem: Pilate lived in Caesarea; Antipas lived in Tiberias near the

Sea of Galilee. Both were in Jerusalem for two reasons:
a. Passover was THE event of the year. As many as 100,000 people crowded into Jerusalem

annually for this multi-day holy event.2 It was crucial for dignitaries to be seen. Also, Herod
Antipas had won the favor of the Pharisees and he knew much about Judaism, so it was
politically important for him to appear.

b. The mood of the entire region was very explosive during this time of Roman occupation.
The Passover celebration reminded people of their history as Jews and of the promises of
freedom made by God's spokesmen of long ago. Therefore, both Pilate and Antipas wanted
to be present in case of any government insurrections.

v. 7—Jesus is sent to Herod along with his accusers, (v. 10)

[READ 23: 8-12]
v. 9—Jesus gave no answer to Herod. Why?
v. 11—Herod's soldiers—almost surely these were auxiliary troops, not the Roman Legion. These would be

considered the National Guard of its time. They were not Roman citizens, had smaller
weapons, and were conscripted from the local citizenry. Jews, however, were exempt from
military service.3

v. 12—Herod re-passes the buck to Pilate.

[READ 23:18-21]
v. 22-25—Luke neglected to include two key points here:

a. the high priest's role in inciting the
crowd

b. not explaining the custom of releasing a
prisoner of the people's choice. Luke
assumed that his readers knew this
tradition. "Barabbas" is not a personal
name but a family name: "Son of Abbas."

By this time the Jewish priests would have whipped
the crowd into a frenzy. Pilate was not politically
stupid. Despite his desire to release Jesus, he knew
the consequences of doing so.

Ecce Homo, Behold the Man (1871) by Antonio Ciseri

Crucifixion
Luke does not mention the flogging of Jesus, though the other Gospel accounts do (Mk
15:15; Matt 27:26; and Jn 19:1). Flogging was common practice before any crucifixion and
was sometimes so severe that the scourging itself would cause death. The rope ends were
often embedded with sharp metal and shards of glass.

Beginning in the sixth century B.C. crucifixion was a common form of punishment. It could
be performed with or without nails. John 20:25 states that nails were used on Jesus.

>ii (Remember, an agonizing death on a cross was from a combination of constrained blood

2 This is Josephus' estimate, which would make the city a tinderbox for violence. (Interpreter's, vol. 3, pg. 664.)

3 Schurer, pg. 182.



circulation, organ failure, and asphyxiation—not from loss of blood.) A small wooden ledge
was often inserted about halfway up the pole which gave the body minimal support.
"Evidence for a similar ledge for the feet is rare and late/'4 Therefore, many artist
renditions of Jesus on the cross are probably inaccurate.

v. 26—[READ 23:26-27]
Who was Simon of Cyrene? We don't know, but Jesus' followers must have known because
Mark's gospel refers to him as the father of Alexander and Rufus. These people would not
be meaningful to Luke's audience. Coming from N. Africa, Simon may have been Black.

v. 27—those who followed did so out of sympathy toward Jesus, not curiosity.
v. 28—Jesus is directing his prophecy to women, who will suffer the most from the upcoming tribulation.

"Both Jesus' entrance into Jerusalem (19:41-44) and his leaving were marked by weeping."5

v. 28b-31—Jesus speaks as one who is in control...more as a judge rather than the one being judged.

Luke continues to show that Jesus' cruel death is not a tragic mistake;
rather it is the fulfillment of God's divine plan,

[READ 23:32-35]
v. 32-33—Unlike the authors of the other Gospels, Luke simply says "skull," probably due to his audience not

knowing the Aramaic term "Golgotha." (The Latin word is "Calvariae.") In Jesus' day this was
outside the city; today the Church of the Holy Sepulcher is probably on this site.

"Criminals" (katourgoi) is the term Luke uses in describing the two who hung next to Jesus. Matthew
and Mark use the term lestai, meaning robbers or revolutionaries. Luke is attempting to avoid
any implication of Jesus being a revolutionary, thus deserving to die.

[READ PSALM 22:18] Another prophecy is fulfilled.
The executioner was the one who determined who got the clothes,

v. 35—The first of three taunts leveled at Jesus. (MT and MK each record only one.)

[READ 23:36-38] Wine vinegar was the ordinary drink of soldiers. Whether this act was out of kindness or
was more of a mockery is unclear, but because of similar ridicule from the soldiers before and
after, Luke portrays this as a negative gesture.

"This is the King of the Jews." When a criminal was executed a sign was posted above him, briefly
explaining why he was to die. In Jesus' case, the "crime" was that he confessed to who he
really was.

„___, _ _ • John's gospel says this sign was in three languages: Aramaic, Latin, and Greek.
^ ̂ Bl Ml\ "I ffjT -

^L * t^jj^f^^M Latin: lesus Nazarenus Rex Indue or urn
(Jesus of Nazareth King of the Jews)

{By the way, the letters "IHS" are often seen on clerical stoles, albs, and
paraments. It does NOT mean "In His Service;" it's the first three capital letters of "Jesus" in
Greek: IHL (iota-eta-sigma). We use the Latin alphabet so it became "IHS." Early Christians
were often persecuted for their faith, so displaying IHZ meant that one was a Christian and
could be trusted.}

4 Britannica, under the heading of "Punishment." Qualification of the word "late": Crucifixion was outlawed by
Constantine in 337 A.D., so Jesus' cross probably did not have a footrest, as is often portrayed in paintings.

5 Stein, pg. 586.



v. 39-43— One criminal mocks Jesus, similar to what the Roman guards were doing. The other admits his sin
(and repents?) and confesses Jesus as Lord.
• "paradise"— in the OT this meant a park or garden (e.g., Gen 2:8; Eccl 2:5). In the NT it

more often means the final abode of the righteous (2 Cor 12:4; Rev 2:7). Jesus is able to
save even the most lost.

[READ 23: 44-46]
v. 44 — "sixth hour" of the Jewish day = noon. The "darkness" is in all three Gospels6. That, plus the tearing of

the curtain, was God's displeasure on display.
• The temple had 13 curtains, but it is best to picture this torn one as the curtain at the

entrance to the holy of holies, the most sacred part of the temple, the abode of God in
the mindset of the Jewish faithful.

v. 46 — Jesus' last words. Very similar to Psalm 31:5:
"Into your hands I commit my spirit,

Redeem me, O Lord, the God of truth."
v. 47 — The centurion's confession was the sixth in a string of other confessions-all absolved Jesus of guilt:

#1-3.... Pilate three times (LK 23:4, 14, 22);
#4 ....... Herod (LK 23:15);
#5 ....... criminal on the cross;
#6 ....... Roman centurion.

v. 49 — Why were the women who had known Jesus standing apart from the others?
v. 50-51 — Joseph of Arimathea. Luke explains the location of his town (probably in Ephraim, north of

Jerusalem), which demonstrates that Luke's readers were Gentile. Joseph was a member of the
Sanhedrin and was most likely a Pharisee, not a Sadducee, based upon his good report from Luke. (In
Luke-Acts there are some positive comments about the Pharisees but none about the Sadducees.)

v. 52— As a member of the Sanhedrin Joseph would have access to Pilate. He personally removed Jesus' body
before sundown, a requirement of Jewish law. [READ DEUT. 21:22-23]

v. 53— Kings were never buried in anything but a freshly cut tomb.
v. 55— the women were Mary Magdalene, Joanna, Susanna, and Mary, the mother of James.
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6 Today some say this was simply an eclipse, but Passover was (and still is) held during a full moon cycle. A solar
eclipse requires a new moon. Thus, this was not a naturally occurring event.


